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RELATIVE UNITY AND DIFFERENCES OF LEGAL AND MORAL NORMS IN KAZAKH
SOCIETY: POLITICAL THEORY ASPECTS

Annotation

The article discusses issues of relative unity and difference of legal and moral norms in Kazakh society
that have not yet been studied in social and political science. The article examines in more detail the political
and moral aspects: the difference of the legal and moral norms of Kazakh society; the relative unity of
Kazakh law and morality of the people of Kazakhstan and others. The article states that the relative unity of
legal and moral norms in Kazakh society is reflected primarily in the difference of the created ways, the
forms of their existence and their guarantees. The rules of law are contained in the legislation, presidential
decrees, decrees, statutes, orders and other acts of the organs of the Kazakh State, and the rules of morality
are contained in the public conscience. Moral norms are transmitted from generation to generation in the
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form of generally accepted notions of good and evil, of nobility and vileness, etc., are imprinted in folk
proverbs, legends, in works of art. However, the article also focuses on discussion issues.

Keywords: politics, law, morality, rule, state, society, people, justice, power, unity, difference,
relationship, regulation.

F.P. Obcammapog™
Abvinaii xan ameinoaevt KazXKowcdTY, Anmamel k., Kazakeman

KA3AKCTAH KOFAMBIHJIAFBI KYKBIKTBIK JKOHE MOPAJIBIBIK HOPMAJIAP/IBIH
CAJIBICTBIPMAJIBI BIPJITT: CASICATTAHY ACHEKTLIEPI

Anoamna

Makanania oJeyMeTTiK-casCaTTaHy FRUIBIMBIHA 9Ji 3ePTTEIMETeH Ka3aKCTaHIBIK KOFaMIaFbl KYKBIKTBIK
JKOHE MOPAIBJIBIK HOPMATAPABIH CaJbICTRIPMANbl OipJliri MEH albIpMaIIbUIBIFEl Typaibl Macenemep
KapacTeIpbUIajibl. Makanama casicl acleKTiiep TOJBIFbIpaK KapacThIPhUIAJbl: Ka3aKCTAHABIK KOFAMHBIH
KYKBIKTBIK JKOHE MOPAJbJIBIK HOPMATAPBIHBIH albIPMaIIbUIBIFBL: Ka3aKCTAH/IBIK KYKBIK IEH Ka3aKCTaHIIBIK
aJaMIIapIbIH MOPAIBBIHBIH CAIBICTHIPMAIBI Oipiiiri skoHe Oackaiap. Makanama Ka3akCTaHJBIK KOFaMJIarbl
KYKBIKTBIK JKOHE MOPAIbJBIK HOPMAaJap/blH CAIBICTRIPMANBI Oipiliri, €H alAbIMEeH, OJapJbl KYpy TOCiI-
NICPiHiH, OMIp CYPY KoHE KeMUIAIK Oepy GpopMaiapbIHbIH albIpMalIbLIIBIFbIHAH KOpiHeal. KyKbIK HOpMaIaphbl
3aHmapnaa, l[Ipe3uaeHT >KapIBIKTapbIHIA, KayJbliapia, XaprbUiapia, OyidpbekTapma sxkoHe KasakcraH
MEMJICKETI OpraHIapbIHBIH 0acka Ja akTiIepiHae, ajl MOpallb HOpMallapbl KOFaMJIBIK CaHaJa KaMThLIaJbL.
MopanbaslK HOpManap YpraKTaH-YpIIaKKa KaKCHUIBIK TTeH >KaMaHABIK, TEKTITIK MEeH AOPEKUTiK KoHe T.0.
TYpaJIbl Kbl KaObUTIAHFAH HACSUIap TYpiHIe Oepisiei, XambIKThIK MaKaJI-MOTeNEpAe, TOCTYpIepe, OHep
TYBIHABUIAPBIHA cakTanaabl. COHBIMEH KaTap, MaKayiaja MmiKipTazac MocellenepiHe /e Ha3ap ayJapbUiFaH.

Tyiiin ce3mep: cascar, KYKbIK, MOpajib, HOpMa, MEMJIEKET, KOFaM, ajaM, 3aH, KYKbIK TOpPTiOi, oIiIeTTi-
JK, OWIIIK, 3aHHaMa, OipJTiK, albIPMAITBUTBIK, ©3apabdaliiaHbic, KApEIMKATRIHACTAP, KATBIHACTAP, PETTEY.

Abcammapos I'.P.*
KazsYMOuMA um. Abvinan xana, 2. Aimamet, Kazaxcman

OTHOCUTEJBHOE EJUHCTBO U PA3JIMYUE ITPABOBBIX 1 MOPAJIBHBIX HOPM B
KA3AXCTAHCKOM OBHIECTBE: HIOJIUTOJIOI'MYECKHUE ACIIEKTBI

Annomayus

B craThe paccMaTpHBAIOTCS BOIPOCHI OTHOCHUTEIIBHOTO €IUHCTBA U Pa3jIMUUH MPABOBBIX U MOPAJILHBIX
HOPM B Ka3aXCTaHCKOM OOIIECTBE, KOTOPBIE €€ HE M3YUYCHBI B COLIMAIBHO-TIOINTUYECKON HayKke. B cTaTtbe
0oJsiee OIPOOHO PacCMATPUBAIOTCS TTOTUTOIOTUYSCKUE ACTICKTHI PA3JINYME MPABOBBIX M MOPAIHHBIX HOPM
Ka3aXCTaHCKOTO OOIIECTBAa; OTHOCUTEIIBHOE EIUHCTBO Ka3aXCTAaHCKOTO IpaBa W MOpAIH Ka3aXCTaHCKUX
monaei u apyrue. B craThe oTMeEUaeTCsl, YTO OTHOCHTEIbHOE €AMHCTBA IPABOBBIX M MOPAIbHBIX HOPM B
Ka3aXCTaHCKOM OOIIECTBE BBIPAXKAETCS MPEKAC BCETO B Pa3IMYMU CIIOCOOOB MX CO3/aHUs, (hOpM CYyIIECT-
BOBaHUS W rapaHTUpoBaHus. HopMbl mpaBa copepikarcs B 3akoHaX, ykazax [Ipe3umeHTa, MOCTaHOBICHUSX,
yCTaBax, MPHKa3ax M JAPYruX aKkTax OpPraHoB Ka3aXCTaHCKOIO I'OCyJIapCTBO, a HOPMBI MOpajid — B 0OIie-
CTBEHHOM CO3HaHHMU. HpaBCTBEHHBIC HOPMBI IEPEAAIOTCS U3 MOKOJCHHS B IOKOJEHHE B BHJE OOIICIIPH-
HSTBIX TPEJCTABIECHUH O JA00pe W 37ie, O OJIArOPOACTBE U MOJJIOCTH U T.J., 3aIIeUaTIICBAIOTCS B HAPOIHBIX
MOCIIOBUIIAX, MPENaHUSAX, B MPOU3BEIECHUSIX HCKycCTBa. Bmecte ¢ TeM, B CTaThe YJENCHO BHUMAaHUC U
JTUCKYCCHOHHBIM BOIIPOCAM.

KuroueBrble ¢JI0Ba: MOJIMTHKA, IPABO, MOPaJib, HOPMa, TOCYIapCTBO, OOIIECTBO, YEIIOBEK, 3aKOH, TIPaBO-
MOPSIZIOK, CIPaBEIIMBOCTh, BIIACTh, 3aKOHOAATENBCTBO, €IUHCTBO, Pa3iUYMEe, B3aUMOCBS3b, OTHOIICHHUS,
pEryJIUpOBaHuE.

Introduction

The successful solution of the tasks of building a democratic and civil society in Kazakhstan stems from
the development of universal human standards of life, the education of people in the spirit of Kazakh
patriotism, friendship among peoples and a political and legal culture. True human morality plays a major
role in the education of the population. It acts as a regulator of relations between people, between individuals
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and society. The principles of true universal human morality are a moral criterion for the behaviour of
Kazakh people. On the basis of the norms of genuine, universal morality, the individual is rational and
consciously combines individual interests with public, and his actions are guided by the interests of society.

Norms of true human morality is not the sole regulator of individual behavior. In addition, other types of
norms, such as the law, operate in a democratic civil society. Legal norms, unlike moral ones, ensure that
public demands are met by the authority of the State. Kazakh law establishes a legal order that corresponds
to the objective requirements of building a democratic and just society [1,c.4,6-12]. The norms of Kazakh
law during the period of the construction of a democratic and civil society in the country should help to
educate the population and ensure that the discipline of members of our society is better organized. The rule
of law occupies a prominent place in the fight against transgressions in the minds and behaviour of human
beings, helps to shape a new human being in the spirit of the principles of true human morality and is thus
closely linked to the norms of human morality.

It should be noted in this connection that the nature of communication and the dialectic of interaction
between the rules of law and morality in Kazakh society are not yet sufficiently studied in the scientific
literature. Our article attempts to elucidate the political science aspects of the issues: The relative unity and
difference of legal and moral norms in Kazakh society.

Aims and purposes of the study

Considering that the state and level of scientific development of the problem under study do not
correspond to current requirements and have not been specifically studied, The purpose of this article — on
the basis of concrete materials reflecting the implementation of State policy in Kazakhstan, To make a
political generalization: To uncover the content, problems and peculiarities of the relative unity and
differences in legal and moral norms in Kazakh society. In order to achieve this objective, the following
objectives have been defined: To uncover the political aspects of the relative unity of legal and moral norms
in Kazakhstan; On the basis of scientific methodology, to study the difference between the norms of Kazakh
law and the morals of Kazakh people; Consideration of new aspects of the study of the interaction of legal
and moral norms, and the elaboration of some practical recommendations for improving Kazakh legislation
and developing human morality in the context of the transition to a market economy and the modernization
of society.

Methodology and methods of research

The theoretical and methodological foundations of the article make up the fundamental provisions of
philosophy, political science, jurisprudence, and the achievement of world and domestic socio-political
thought on the problems of legal and moral norms. Methods of historical, systemic, institutional,
comparative and expert analysis were used in writing the article.

Discussion and results. As is well known, it is difficult at present to draw any line between legal and
moral standards, for there is no legal requirement that is devoid of moral force. Despite the broad and
profound embodiment in the legal norms of Kazakh society of the basic principles and norms of human
morality, they remain a separate form of social norms. The rules of law and morality express two
inextricably linked, interacting but distinct sides in a single dialectical process of regulating social relations,
conduct of Kazakh people in accordance with the needs and tasks of building a democratic civil society [2,
p-36].

In this connection, it should be said that the unity of all interrelated parties, phenomena and processes is
relatively incomplete. The relativity of the unity of legal and moral norms in Kazakh society is reflected
primarily in the difference in the ways in which they are created and in the forms of their existence and
guarantees. The rules of law are contained in the laws, presidential decrees, decrees, statutes, orders and
other acts of the organs of the Kazakh State, and the norms of genuine, universal morality are contained in
the public conscience. Moral norms are transmitted from generation to generation in the form of generally
accepted notions of good and evil, nobility and villainy, etc., sealed in folk proverbs, legends, works of art.
Their social content can be both universal and historically limited. Universal, authentic morality, arising as
the progressive morality of the people, becomes the universal morality of democratic, civil society as a
whole. If the implementation of moral norms is controlled by public opinion and their violation is only
subject to public pressure, the requirements of legal norms are often not met by reason of internal conviction,
a Affected by the imposition of sanctions provided for in the Act, in particular State coercive measures [3,
p-371.
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The difference between the norms of Kazakh law and the morals of Kazakh people is due to the different
degree of their connection with the economic relations of society and to the different manifestations of
autonomy in relation to the Kazakh basis and its political superstructure. The norms of Kazakh law are more
closely related to the political superstructure and through it to the economic basis than to the norms of human
morality. Rules of law tend to become obsolete earlier and require change.

On the other hand, the norms of true human morality are often ahead of the law, anticipating the future
structure of human relations in a democratic civil society, Closer to the ideals of due process and express the
main content of the future rules of civic hostel.

State coercion is necessary in Kazakh society. Legal norms dictate certain precepts, requiring their
implementation regardless of personal beliefs, desires and motives. While the vast majority of the population
comply voluntarily with the law, this does not preclude the enforcement of the law in a democratic, civil
society.

The power of law and the possibility of its use in the event of a breach of State coercion make it
necessary for the legislator to indicate, as precisely as possible, a specific rule defining the rights and
obligations of the parties, the actual living conditions, in which subjects are required to comply with the rules
and measures that the State applies to the violators of this rule of conduct.

Human morality, on the other hand, is a more general way of behaving. They do not provide for detailed
regulation of social relations, specification of requirements, authorizations and prohibitions, and such precise
definition of measures of influence and conditions for their application to violators, as is the case in Kazakh
law. Thus, the moral standards of the Kazakh people require humane relations and mutual respect. This
requirement is also contained in the norms of Kazakh law [4,p.200]. But unlike moral norms, the law does
not provide for a general rule: "to be humane and to respect one another", but it is very clear that the
measures and the conditions under which they are to be applied are formulated precisely to deal with the
most dangerous violators of this general rule, who allow, for example, that: Slander, verbal or physical insult,
by hooliganism, etc.

A great deal of regulation and detail in the legal norms of requirements, authorizations and prohibitions
means that they cannot take into account all specific cases and circumstances. Conversely, less regulation,
more detailed requirements, authorizations, and prohibitions in moral norms make them more mobile, more
flexible, and allow them to take a comprehensive approach to the evaluation of individual human acts and
actions. In that connection, it was possible to imagine Kazakh people who violated moral standards but did
not come into conflict with the norms of Kazakh law. This can happen, for example, when people do not
welcome each other, gloat at the failures of their friend, comrade, display arrogance, scruples, conniveness,
etc. From the point of view of true human morality, the reputation of such people will be extremely low. Not
only are they subject to moral disapproval, but very strong social pressure can also be applied. For example,
if they are members of a party, members of a trade union, the relevant public organization may exclude them
from its ranks, but they may not be subjected to legal coercion.

Considering the difference between the norms of Kazakh law and the morals of Kazakh people, one
cannot avoid the question of the complexity of cooperation in practice and in the living reality of our society.
Legal and moral norms in Kazakh society are not implemented automatically in people’s practical activities,
but are refracted through the prism of individual consciousness [5, p.32], which is formed as a result of a
person’s varied interaction with the environment. From an objective environment that includes not only
social existence but also social consciousness, the individual — a Kazakh citizen — derives his ideas, concepts
and opinions. Society as a whole influences the formation of a person not so much in itself, but through the
immediate environment surrounding that person.

The issue of the relationship between the individual and the community is therefore of particular
interest. Thus, effective organization of work, modern requirements for the participants of the production
team, reasonable use of legal and moral means of influencing the collective and each individual are topical
issues, The Government of the Republic of Kazakhstan is committed to the implementation of the
Convention on the Elimination of All Forms of Discrimination against Women.

Under conditions of positive influence of the environment, the principles of true universal human
morality and respect for Kazakh law permeate individual consciousness. Conversely, an unhealthy
microenvironment has a negative impact on the formation of the personality of Kazakh, engenders a
nihilistic attitude towards the norms of universal human morality and Kazakh law. In particular, a study of
the impact of micro-environments on juvenile offenders shows that many of them have learned anti-social
attitudes and habits from their daily interaction with demoralized adults.
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In every individual consciousness, there are inevitably both features of the social consciousness as a
whole and special features defined by the peculiarities of the upbringing and living conditions of the
individual. The peculiarities of individual consciousness have a strong influence on people’s understanding
of legal and moral norms, on how they are treated and how they are implemented.

Undoubtedly, the overwhelming majority of Kazakh people abide by the law not for fear of State
coercion [6,p.9-11] but voluntarily. But voluntary compliance does not mean that the motives for conduct are
homogeneous. Voluntary acts of the same nature may be motivated by different motivations related to the
moral and legal perceptions of the individual.

Some are complying with the requirements of the norms of Kazakh law because the principle of genuine
universal human morality embodied therein — to work conscientiously for the benefit of society — has
become their conscious norm of conduct and the result of respect for Kazakh law. The voluntary compliance
of others with legal norms may be linked to the desire to receive the material and spiritual benefits that they
provide. The third applies Kazakh law because they do not wish to have unfavorable legal consequences.
Morally, the behavior of these three categories of individuals is not the same. There is no doubt that such
acts, whose motives are linked to universal human ideals, deserve the highest moral recognition.

Significant progress has been made in recent years to improve the laws. New laws and regulations have
been adopted to strengthen the rule of law and protect citizens' rights. All this helps to eliminate many
obsolete norms that have come into conflict with new demands for real, universal morality and Kazakh legal
awareness.

The process of reducing the emerging contradictions between the norms of Kazakh law and the morals
of the people of Kazakhstan is being facilitated by the abolition of outdated legal norms, the publication of
new normative acts and the formation of civil society. As is well known, the formation of civil society and
the strengthening of the morals of the people of Kazakhstan require a high moral and legal culture, without
which «Such important principles of public life as the rule of law, the priority of man, his rights and
freedoms cannot be fully realized » [7, p.6].

In the present circumstances, when the moral principle of conscientious work for the benefit of the
country is becoming more and more deeply ingrained in the minds of the vast majority of Kazakh people,
particularly intolerant become roughnecks, truancers, drunks and other labour offenders, Social discipline
and the rules of Kazakh law. The strictest observance of discipline: The order, organization, norms of
Kazakh law and genuine universal morality must become the personal conviction of every Kazakh and the
norm of his conduct, the first civic duty and duty. Those who violate the rules of law and morality must be
held strictly accountable before the people, the society.

Conclusion

The acceleration and complexity of the processes of social development in the course of the construction
of a democratic civil society in Kazakhstan could not fail to have a corresponding impact on the
interrelationship between the rules of law and morality. The ongoing changes in the interrelationship
between the legal and moral regulation of social relations in Kazakhstan require careful consideration and are
one of the important but pressing problems of building a democratic and civil society.

The problem of the interrelationship of legal and moral norms in Kazakh society lies at the intersection
of various scientific disciplines. It is certainly one of the issues where comprehensive, systematic research
across the socio-political sciences is needed. It is the duty of Kazakh scientists — political scientists, legal
scholars, sociologists, philosophers and others — to penetrate as deeply as possible the essence of the
relationship, differences, relative unity of the norms of law and morality, and to reveal its new aspects,
features, elements, etc.

Today, the study of the rule of law is an important way forward for the further development of research
on this issue [8, p.220] and the socio-political values of specific legal and moral norms, and the
establishment of the appropriate: optimal balance between legal and moral regulation of individual social
relations. The resolution of these issues requires a thorough, comprehensive socio-political study of the place
and role of individual social relations in the system of relations of Kazakh society and the effectiveness of its
regulation by the existing legal norms, the morale of the masses, Identification of positive and negative
aspects of the application of legal and moral methods of regulation, etc. These studies will help to obtain new
data and, on the basis of their synthesis, to draw important conclusions and make appropriate
recommendations, Proposals for further improvement of Kazakh legislation, improvement of the work of the
State apparatus and comprehensive education of the population.
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In this connection, we think that scientists and researchers should not only know the objective
foundations of the rule of law and morality in Kazakh society, but also work where there is a mass of the
population, live in the thick of real life, know it backwards and forwards, express what man, people aware, to
be an active promoter of the policy of legal culture and morality into life, thus limit the manifestations of
crime, immorality and non-legal or moral conduct.

Today, the Kazakh State and society are faced with the challenge of bringing about a new level of social
development through modernization systems and the reform of the political, socio-economic and legal
system of the country [9, p.314]. Nowadays, it is important that the solution of the urgent socio-political
problems of the interrelationship between the legal and moral norms of the Republic of Kazakhstan and their
relative unity as a whole should contribute to the unification of the multi — ethnic and a multi — religious
society into a united family and the progress of a democratic, law-based and social State that owns the future.
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